Wednesday" encompassing some 50 pages. Her impressive annotations to these two versions take up another go pages. A useful appendix offers five selections from other sixteenth-century Nahuatl texts on the same themes treated in the play. On the final page of the book, the University of Pennsylvania Press advertises that an electronic version of both the original Spanish and Nahuatl play is available for sale separately. 
ity and knowledge than in the original Spanish. Likewise, Christ is presented as a dutiful and obedient son, lacking the drive to disobey his parents and ancestors, which undercuts the crucial Christian concept of free will. In accord with Nahua culture, the translator downplayed the individual's moral decisions to emphasize the salvation of the larger community and the person's duty to be an obedient member. Furthermore, time repeats itself in the new version, as Christ's passion parallels or fulfills parts of the Old Testament, instead of moving inexorably forward to the Last Judgment called for in Christian doctrine.
Christianity, as presented, is made ancient and predictable in indigenous cultural terms. The natives sought to reconcile Christianity to their cultural beliefs, thus giving their own history and culture continued meaning and elevating their moral standing, though still within a colonial framework. While the Spaniards and their regime may have remained foreign and imposed, the natives saw the Church and Christianity as arriving separately and naturally to redeem them and their societies.
Burkhart affords a full history of the composition and provenance of this translation. She also presents the play as an example of a dramatic genre within both Spain and Mexico. The author demonstrates her sophisticated knowledge of Christian thought and of the history of drama, besides her command of Nahuatl culture and linguistics.
After slightly more than ioo pages of such history and commentary, Burkhart provides a side-by-side English translation of the Spanish and Nahuatl versions of "Holy shared and put into practice by the state and subjects alike, and that reached beyond the major urban and administrative centers to the peripheries of Spain's colonies.
This highly flexible and adaptive legal culture, especially on the frontier and other rural areas of the Spanish American empire, was shaped by the notion of derecho vulgar, a Hispanic version of popular or common law through which subjects from all social strata constructed a judicial system based more on local custom and sense of community-defined fairness (equidad) than on royal legislation and juridical texts. Cutter's detailed analysis of judicial procedure in cases of ordinary (i.e., neither military nor ecclesiastic) royal justice reveals a legal system that repeatedly met the needs of most colonists and the crown, thereby fostering and embodying a "convergence of community expectations and royal law" (p. I44). Such conclusions will undoubtedly spark debate with historians who tend to emphasize social conflict over social harmony and who focus on colonial subjects who confront or resist the state and other dominant institutions and groups. Cutter is no apologist, however, for a system designed to uphold the prescribed social order and community, rather than individual, aspirations. Through a careful reading of contemporary judicial discourses and extant court cases, he offers an understanding of the legal culture on its own terms, not ours.
This important monograph challenges historians to rethink their views of the colonial judiciary. Although Cutter does not explicitly situate his study in the theoretical literature on issues of power and authority, he does recognize and amply documents the key role that the legal system played in fostering the hegemony of the Spanish colonial state. His meticulously researched study is indispensable reading for those who wish to envision Hispanic colonial law as it was articulated and used by royal officials and by many colonists from all walks of life. 
